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	"What Can We, Jews, Learn From Nostra Aetate?" The Shoah, this appalling event, caused our people to be a martyred people, once again. The psalmist wonderfully expressed our grief and our faith: It is for Your sake, Lord, we are being massacred all the day long and counted as sheep for the slaughter. (1) 
Though our hearts had not turned away, Though our steps had not left your path. (2) 
When the Catholic Church discovered the absolute horror, its accomplices and its silences which cast shame on the European nations; when it realized what had occurred in Christian lands, in a country which had reached an unequaled cultural level, it made teshuva. While saying this, by no means do we have the right to forget the exemplary courage and the admirable dignity of the Righteous Among the Nations. On the contrary, it is our duty to remember them, and I would like to invoke today the names of Cardinal Saliege, the Archbishop of Toulouse, Bishop Theas of Montauban, and Bishop Pezeril, the Auxiliary Bishop of Paris. 
Cardinal Lustiger has reminded us of the outlines of this bright and exemplary teshuva. Both of us sat under the chairmanship of the admirable Cardinal Decourtray, Primate of the Gauls, and tireless Theo Klein, the C.R.I.F. chairman, at the Geneva discussions which led to the departure of the Carmelites from Auschwitz. 
Still, there remains a long way to go for this teshuva to reach its full achievement. The Nazis will wallow in ignominy forever, yet they also had accomplices: the Papon trial which has just ended in France demonstrated this clearly. Other Nazi criminals and collaborators have been judged and sentenced, other accomplices have been passive. And what should we think of those like President Roosevelt or Prime Minister Churchill, who could have bombed Auschwitz and the tracks which led to the extermination camps? In this way, they could have upset significantly the Nazis' work of death, as they were asked to do insistently by the prisoners themselves. Also, what should we think about those who, like the people of Edom castigated by Obadiah the prophet, who "remained as silent, as indifferent," (3) when the people of the eternal covenant with God were being murdered. Although the bishop of Rome, pope of these times of despair, saved the lives of Roman and Italian Jews, the silence of the former papal nuncio to Berlin or of the fighting French hero on the London radio was sadly eloquent. . . . And I will not talk about the greedy accomplices who held the highest posts at Swiss, Swedish, and Portuguese state banks. 
And now, despite the carefully chosen remarks, the announcement of the imminent canonization of Edith Stein cannot be felt as anything other than an offense inflicted upon the survivors of the Shoah who remained faithful to the God of Israel during these hard times. The reply of the Jewish people to their persecutors was striking. Two verses followed our brothers and sisters on their final path to the gas chambers:
"Listen Israel, the Lord our God is one Lord."(4) 
"Jerusalem, if I forget you, may my right hand wither." (5) 
And immediately after the war, before a stunned world, our people made the promises expressed in these two verses come true. In Israel, our brothers resurrected the Promised Land and declared Jerusalem to be their uppermost joy! They recalled their resolution to stand by their commitments made 330 years ago at the foot of Mount Sinai, and in the Declaration of Independence, referred explicitly to the tutelary rock of Israel. Recently, the 50th anniversary of the creation of the State of Israel was dazzlingly celebrated all over the world, and there were good reasons for this. 
Yet, it is not only the Preamble of the Declaration of Independence that is worth quoting today. We should also mention the explicit assertion of a policy of making friendly overtures with Middle-East countries-the will to be on good terms with neighboring countries and to live with them in peace and in mutual respect. Also striking is the determination to emphasize the democratic character of the newborn state by granting its citizens equal rights and duties, regardless of sex, ethnic group, or religion. 
Forty-five years later, when three recipients of the Nobel Prize for Peace-the late and lamented Rabin, Peres and Arafat-signed the agreement in Oslo, thus making history during their lifetime, the great expectations which had been raised were at the peak of the Utopia dreamed of by the founding fathers. Alas! A hired Jewish assassin and his accomplices murdered those expectations. Arab terrorists plunged the squares of Tel-Aviv, of Ramat-Gan, and the streets of Jerusalem into a blood bath. Together, the Jewish terrorists, like Igal Amir or Baruch Goldstein who murdered Muslims at prayer at the tomb of the Patriarchs in Hebron, and Arab terrorists of the pro-Iranian Hezbollah or of the Palestinian Hamas, have attempted to put an end to this great and beautiful adventure called the "search for peace." 
Today, borrowing the President of Israel, Ezer Weizman's expression, the frail skiff which constituted the Oslo agreements got stuck in the recantations of the consultative referendum (!) or the Second Council of Madrid which, in those times when the virtual seemed to be predominant, would look like the First Council of Madrid as the virtual Moses of Spielberg's remarkable film, The Prince of Egypt, would look like the biblical hero. 
We heard the voices of a number of rabbis cursing the Oslo agreements and the voices of some politicians who held important ministerial functions minimizing the seriousness of the responsibility taken by those who were acquainted with the plans of assassinating Prime Minister Rabin and took care not to denounce them, thereby justifying the budget which the state still granted them after their guilty silence. We also heard the voice of the incense bearers of the murderer of Hebron who built a mausoleum over his tomb. We heard the students of the Ateret Cohanim, yeshiva-sponsored, extreme-right American Jews, who called for "death to the Arabs" (6/29/98) in the presence of the Israeli Prime Minister and of the rabbis who trained them and taught them the Torah, without even exploding in indignation and imposing severe penalties. Moreover, in this case, they should have punished them quickly. 
These were not the only tacit approvals and megalomaniac plans of the Prime Minister and the mayor of Jerusalem. By the way, this was disapproved by other mayors (belonging to the same party!) of the cities situated on the west side of the Jerusalem corridor as well as by those east of Jerusalem who have the feeling, due to the lack of preliminary coordination-ordination, of a threatening annexation. In this way, the peaceful coexistence of the inhabitants of Jerusalem has been endangered, while thus far, the successive governments of the left as well as the right have not cared to undermine such a fragile balance. 
Recently, two Israeli youngsters, minors, who had (Alas!) already committed acts of violence, were put into a rehabilitation center in the dangerous town of Hebron. They are accused of killing a Palestinian man, father of 12 children, who was on his way back from work. What struck me as blasphemy was their appearance on the Israeli television, wrapped up in a talith, the prayer shawl, which symbolizes purity of intentions and of acts. I do not think the authorities should have allowed such a perversion of this symbol, and the rabbinate should have protested firmly. Alas! I heard nothing but silence. 
But who muffled the voices of the rabbis, princes of peace? Where are the masters and the teachers who comment untiringly on the Pirke Abot, the maxims of the Fathers of the synagogue? Hillel, in lst century AD used to say, "Be of the disciples of Aaron who loved peace and who loved humankind and brought them nigh to the Torah."(6) 
In my speeches and with my pen, I have spoken modestly of peace, fraternity, and love for one's fellow humans. In France, I had almost no feedback to my words. Obviously, peace speeches are not popular in these times. And here, I think, the courage of the Church ought to serve us as an example. 
An act of collective teshuva is necessary. I do not mean that a comparison can be upheld between the Shoah and the present situation of the Israeli people. All such assertions represent a blasphemy and an offense to memory. Yet, the moral process can be a source of inspiration. 
Teshuva Towards Our Mothers, Sisters, Spouses, and Daughters 
Orthodox Judaism and its spiritual authority has great efforts to accomplish. I would like to speak about the status and the role of the modern, observant Jewish woman in the framework of the community. 
Our sisters, our spouses, our daughters have achieved by sheer willpower (and alas, without our help, when it wasn't against our will!) the achievement of their legitimate place in society. They have become influential political leaders and leading personalities of the civil society: university professors, high-flying researchers, doctors and surgeons of international rank, talented lawyers. . . . Even in the community councils-and I welcomed it-women have asserted themselves. From the council that elected the aschkenazi Chief Rabbi of Israel to the Consistoire of Paris (the largest organized Jewish community in the world), four women candidates were elected at the first, second, third, and fifth place of the council, thus, better placed by the electorate than their male colleagues. After hearing the most exalted rabbinical authorities say that their candidacy was inadmissible, they were warmly greeted by the Chief Rabbi of France. Deep down, what were their feelings at this moment? 
But in the synagogue, what place-in the proper meaning as in the figurative one-is kept for them? Did the Chief Rabbis climb up even once, to the Ezrat Nashim, the mezzanine where our sisters are confined? Have these rabbis once prayed at the kotel, the wailing wall, the last remnants of our Temple, next to the "storehouse" intended for women, who cannot hear anything, cannot see anything, and cannot take part in the service in any way? 
Old pictures from the time of Rav Kook, the first Chief Rabbi of Palestine, show the faithful, men and women, next to each other, facing the Wall. Have we become more "religious" than our fathers or grandfathers? 
In my double career, as a Rabbi and as an academic, I must admit that I have had to adopt an attitude that verges on schizophrenia. As the director of the greatest department of Jewish studies in Western Europe, I have helped the careers of my women colleagues as much as it was possible. God is my witness. On the other hand, as Chief Rabbi of France and as President of the Board of Directors of the Rabbinical Seminary of France, I have failed miserably. My proposals towards a progressive change of our ways of thinking and of reacting were not followed by deeds. 
As the spiritual leader of a large Parisian Orthodox community, I recently asked the architect entrusted with the project of building a large Parisian synagogue, to provide for a first floor space for women, with a separate entrance, that would enable them to follow every part of the service without the feeling of being pushed or herded into the background. 
Why have we neglected to codify the Bat Mitsvah ceremony? In a constantly evolving society, the 13-year-old brother receives all the honors and his 12-year-old sister, a quiet and hasty ceremony, with no real participation of the young girl entering into the community of Israel. 
Once our sisters have become university professors, how can we deny them the right to preach in synagogues? Do we lack historical examples-Talmudic or medieval-of highly talented women personalities? Has not the rabbi who codified the Mishnah exemplified his moral integrity by acknowledging that the meaning of a verse from Jeremiah had been given to him by the maid-servant who worked in his house? She knew what matate [broom] meant. 
When will we take up the noble challenge of the Bible where a woman like Deborah was named supreme judge in Israel? Will the halakha forever be against the recovering of those great principles? If Rabbenou Gershom, light of the exile, had hesitated for a moment when he initiated the interdict against polygamy, which still lasts today, a thousand years after the decision, then nothing would have changed.
What should we say about the humiliation often experienced by our sisters when they must go to the rabbinical seminary for matters of divorce, levirate, or conversion? Are we aware of the shame they suffer, of the feeling of rebellion that grips them? 
Finally, can we still justify the inadmissibility of a woman's oath? How can we justify the fact that a woman, who can legitimately elect or play a part in the failure of the Chief Rabbi of Israel (or of Paris), cannot state that her childhood friend is indeed, single? 
Teshuva Towards Our People 
Along with the great realizations of the pioneers, came morally blameworthy acts. The brother of an influential minister who represents a local council in a developing town, spoke emotionally of the tragedy experienced by his family. They were originally from Iraq and a little child (brother of the current minister) just disappeared after being hospitalized. Doubts remain about his fate. Is he dead or has he been "adopted" by an aschkenazic childless family? The tragedy of missing Yemenite children appears in the Israeli news from time to time without these terrible accusations being made absolutely clear. 
General Barak's attempt to beg pardon of the Sefaradim for the bad reception their parents and grandparents had received is a step in the right direction, although it lacks the spirit of a solemn act of adopting a historical outlook. The tremendous scandal caused by General Uri Oz poses the problem of the legitimacy of the very existence and survival of the Labor Party in Israel whose historical merits are huge, but whose historical faults are huge also. Alas! 
The unity of the Israeli people can be rebuilt only if we move beyond the ideological rifts and definitely assert our political will to focus on the goal and the means of strengthening our social fabric. The setting up of a social plan, fundamentally different from the current rage of uncontrolled liberalism, of which America experiences today, with its risks and limits, is necessary. (7) 
Above all, a teshuva is necessary because the study of Jewish tradition by the majority of the people has been forsaken. Recently the question, "What does the expression 'rich as Qorakh' (8) mean?" was prepared for a group of 12th grade Israeli children. Their reply was not "I don't know who Qorakh was," which, in itself, would have been sadly eloquent, but "What is Qorakh?" understanding the proper noun as an object, as a thing. When the majority of the People of the Book, give up the Book, they endanger themselves. 
"They [the children of Israel] deserted Me, said the Lord, and did not keep my Torah." (9) The rabbinical commentary on this verse is sublime: "Oh! If the children of Israel had only deserted Me," said the Lord, "but had observed My Torah, I would have forgiven them, for the light it sheds would have set them again on the right path!" 
I say to those who declare themselves secular, agnostic: Come back, make teshuva, study the Torah, even without practicing the Mitzvoth. In it, you will find the answers to questions that assault you, when the death of ideologies-all ideologies of right and left-leave you in a state of utter confusion. At least, allow your children to find the roots which you so badly lack. You know well that "man does not live on bread alone!" (10) Choose the masters that will teach your children, genuine masters who reconcile their teaching and their acts, but also open-minded, generous and available masters, capable of understanding the questionings of our time without always being armed with over-confident certitude. 
Teshuva Towards the Palestinians 
and the Peoples of the Middle East 
At first, allow me to claim that I have been a Zionist since my adolescence, even before the creation of the State of Israel, and I am proud of it. I am not connected in any way to any so-called post-Zionist trend. 
Zionism has great accomplishments to its credit, and far from being ashamed of it, we are very proud of it. The resurrection of the Hebrew language is a miracle. Up until this day, no people or nation had succeeded in reviving a language of which only "dry bones," revered and respected ancient texts, remained. Experiences of life were communicated either by Judeo-something dialects, or by the language of the Diaspora land where shelter had been found. 
Zionism succeeded in integrating Jews coming from 70 regions of the world. It succeeded in making out of this magma of traditions and diametrically opposed ways of life, a people accomplishing the most high-tech technologies, a nation which can defend itself when being attacked (and how often has it happened!), a land which, after the scarcity of hard times that followed the independence, lives in plenty and in abundance. As early as in the Talmud, it is written about the wonderful verse: "You, mountains of Israel, you shall shoot forth your branches and yield your fruits to my people of Israel, for they are at hand to come."(11) 
Rabbi Akiba used to teach, "No sign of the close coming of the Messiah is as blatant as the abundance of the wells on earth, because then, the coming of the Redemption is close." (12) I was reminded about this text a few years ago when the small state of Israel had the opportunity to send a food surplus to Great Russia. 
The transformation of the Jewish citizen is also a spectacular success. During the centuries of the Middle Ages, a number of professions were forbidden to Jews. This led to a hyper-specialization in certain professions, and in a perverse manner, this hyper-specialization became one of the most usually mentioned causes for the hatred of Jews. Now Jewish farmers who till the land, and rabbis, who have updated the rules concerning the fallow year every 7 years and the jubilee, finally agree with the compatibility of the mitzvoth forbidding any work on Saturdays and the necessary continuity of public utility. All these things constitute a true revolution in the full and positive meaning of the Word, and the credit of it entirely rests with Zionism. 
The Torah also tells us the rules which govern our relations towards others, towards the stranger. On 36 occasions, the Torah reaffirms, "You shall love the stranger as yourself." (13) Considering the conciseness of the biblical text, such an insistence bears considerable weight. It is by this moral obligation that the success of the Project of Return, of the redemption of the Land of the Promise, should be evaluated. This, of course, excludes the exception where the Bible speaks about idolatrous tribes whose perversion had reached the level of absolute horror, symbolized by the worship of Moloch, "who lived on human victims who were offered up alive in the fire of the idolatrous worship." (14) Thank God, the inhabitants of the Land of the Promise are all monotheistic believers, or at least people connected to biblical culture and morals, to whom the rules concerning the converts of the Gate apply, and those who have accepted the seven Noahide laws and observe them.(15) 
Ezechiel tells us on the occasion of the Great Return, at the time of the division of the land of Israel between the recovered tribes: This land you shall divide for yourselves among the tribes of Israel. You shall allot it as a heritage for yourselves and for the strangers who reside among you, who have begotten children among you. You shall treat them as Israelite citizens, they shall receive allotments along with you among the tribes of Israel. You shall give the stranger an allotment within the tribe where he resides, declares the Lord God.(16) 
Yet, on this ground, Zionism has failed. Golda Meir thought she could assert that the Palestinian people did not exist.(17) 
Menahem Begin, Itshak Shamir refused any sharing out, and during the Intifada, Itshak Rabin talked about "beating the Palestinians black and blue," which he later recanted. The nobility of the Six Days War hero, Shimon Peres, Rabin's opponent at the time, said negating the Palestinians was a serious moral fault. As a Jew, the idea that his own people would seek to rule over another people (the Palestinian people) could no longer be acceptable. For this, Rabin and Peres completely deserved the Nobel Prize for Peace. Yet, the duty of the rabbis to make teshuva towards the Palestinians remains. It is the duty of Israel to avoid any vain moral or physical sufferings and to call their people to make teshuva. Yet, we ought to proclaim loud and clear the duty to defend the threatened state of Israel by all the means that modern technology places at our disposal. 
There is no holy war. Only peace is holy.(18) But peace cannot be unilateral. If your enemy wants your destruction, you must use all the means of defense at your disposal, even the death of the assailant. (19) 
And what is true towards the Palestinians is also true towards the Lebanese. The tragedy of Sabra and Shatilla, where Christians killed Muslims, probably would not have occurred if it were not for the dramatic consequences of the war between Israel and Lebanon. The Israeli army was present in Lebanon and did not prevent the slaughtering. 
Teshuva Towards the World 
Since 1945, after the dreadful Shoah, the nations of the world, in their entirety, have shown signs of a real teshuva. In return, in a conscious or unconscious manner, they are expecting Israel to become again the "wise and discerning people" (20) referred to in the Bible. Also, at this time ideologies are dying and People-Witnesses can become again the People of the Word, the people of the message, the people of ethics, in short, "the light of the nations." (21) 
And now, the creation of an international court to judge war crimes has been announced. This positive initiative should have benefited from Israel's patronage. It is a step forward toward an international justice beyond national boundaries. For home policy reasons, however, Israel voted against this creation. Hence, the "visionary spirit" (22) mentioned by the prophet is at the moment, overshadowed by the problems of daily survival. Therefore, a new spirit is necessary. We must return to the sources, (23) the spirit of life, of hope and the healing of souls. (24) The world expects this from us. Then, the Divine promises will be realized, for they cannot be rendered null.(25) "When humanity's ways please the Lord, He makes his enemies be at peace with him." (26) 
Above all: And I will bring them home to dwell in Jerusalem. They shall be my people and I will be their God in truth and sincerity. (27) 
And there will be sowing of peach: the vine shall produce its fruits, the ground shall produce its yield, and the skies shall provide their moisture. I will bestow all these things upon the remnant of this people. And just as you were a curse among the nations, O House of Judah and House of Israel, so will I save you and you shall be a blessing. Have no fear, take courage! (28) 
These are the things you are to do: speak the truth to one another, render in your gates truth and judgments that are made for peace. And do not contrive evil against one another and love no false oath, for all these things I hate, says the Lord. (29) 
The inhabitants of one city shall go to another, saying, 'Let us go at once to entreat the flavor of the Lord, and to seek the Eternal-Tsebaot, I will go too.' The many peoples and the multitude of nations shall come to seek the Eternal-Tsebaot in Jerusalem and to entreat the favor of God. (30) 
Thus says the Eternal-Tsebaot: In those days, ten men from nations of every tongue will take hold-they will take hold of every Jew by a corner of his cloak and say, 'Let us go with you, for we have heard that God is with you.' (31) 
Our teshuva, followed by the teshuva of humankind will lead to universal peace and harmony. In other words, the messiah riding on an ass will enter into a Jerusalem (32) of justice, (33) faithfulness, holiness, (34) fraternity, and peace. In that time, Israel will have accomplished God's will and will be a kingdom of priests and a holy nation.(35) 
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